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Forty years ago, I read the Book of Revelation for the first time. “What’s all the fuss 
about?” I thought. “This is all plagiarized from the prophets of the Hebrew Bible!” At 
the time, I did not understand Biblical writing. Now, however, I know that John of 
Patmos was a master of Biblical style, reinterpreting familiar religious motifs by placing 
them in new contexts.  
 
That’s why I am glad to have discovered Jauhiainen’s The Use of Zechariah in Revelation, 
a welcome antidote to my habit of focusing on the familiar. In this revised Ph.D. 
dissertation, Jauhiainen proceeds systematically, providing tools for understanding 
how literary re-interpretation works. In six chapters, he considers issues involved in 
analyzing prophetic vision; proposes a methodology for studying allusions; 
summarizes Zechariah’s visions and their message; identifies John’s potential allusions 
to Zechariah 1-8 and 9-14; analyzes them in order to recognize only a few substantial 
allusions; and draws conclusions about how John’s use of Zechariah contributes to 
John’s message. 
 
Jauhiainen asks: What counts as an allusion? Is the determination subjective, left to the 
perception of the reader? Or is there a formula for measuring the strength of an echo 
between texts? Jauhiainen settles on a definition provided by literary theorist Ziva Ben-
Porat.1 Quoting Ben-Porat, he says: 
 

According to her, a ‘literary allusion’ is a device for the simultaneous activation 
of two texts. The activation is achieved through the manipulation of a special signal: 
a sign (simple or complex) in a given text characterized by an additional larger 
“referent.” This referent is always an independent text. The simultaneous activation 
of the two texts thus connected results in the formation of intertextual patterns 
whose nature cannot be predetermined.2 
 

In other words, a real allusion clearly points to another text, opens a conversation 
between the two texts, and leads an attentive reader to a deeper understanding of both.  
 
Jauhiainen then summarizes the Book of Zechariah, including its vivid visions and its 
key theme of “the restoration of Israel.”3  Chapters 1-8, he says, present God’s promises 
for the restoration of Israel after the exile. However, the activation of those promises 
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“requires an appropriate response of repentance from the community.”4	Chapters 9-14 
show that the community has failed to repent. So, restoration will be postponed until 
“that day,” when a repentant remnant will be restored (Zech. 14:21).  
 
From among John’s visions, Jauhiainen examines fifty-two “proposed allusions”5 to 
Zechariah. Only seven point uniquely to Zechariah and place the two texts in 
conversation. To showcase one example, in John’s vision, the Lamb has “seven eyes 
which are the seven spirits of God sent out into all the earth” (Rev. 5:6). This alludes to 
the only mention of “seven eyes” in the Hebrew Bible: Zechariah’s vision of the seven 
lamps of the Golden Lampstand, explained by the Interpreting Angel as the “seven eyes 
of Yahweh that range through the whole earth” (Zech. 4:10). In John, the seven eyes of 
Yahweh become the seven eyes of the Lamb, searching the earth for genuine 
repentance.  
 
John’s high Christology places Jesus the Lamb in the role of Yahweh, signaling a shift in 
the theology of repentance. In Zechariah’s visions, Yahweh promises restoration on 
condition of national repentance. In John’s visions, conditions change; he sees a promise 
of restoration already fulfilled. As Jauhiainen says,  
 

The process has been set in motion already by the Lamb, and will inevitably 
be consummated… The question is now asked on the individual level…will 
the audience identify with the [spiritual] conquerors and thus enter the holy 
city, or will they fail to repent and be forever excluded?6  

 
As a reader seeking prophetic insight, I was sometimes impatient with 
Jauhiainen’s elegant scholarly style. Still, his book “fulfilled” its promise, leading 
me to new prophetic understanding of both the alluding and alluded-to texts. 
Previously, I focused on the differences between two parts of Zechariah, noting 
that chapters 1-8 present visions of earlier prophecies fulfilled upon the Jews’ 
return from exile, while chapters 9-14 invoke prophetic language to call for action 
in a later time of conflict.7 However, when Zechariah is contrasted with 
Revelation, my focus shifts to the consistency and importance of Zechariah’s call 
for national repentance. At the same time, I appreciate John’s emphasis on 
personal repentance. If we read Revelation as offering a political message of 
resistance against empire,8	it seems John’s immediate audience is not limited to the 
seven churches he names.	Rather, every citizen who cares to listen should know 
not merely to blame failed leaders, but to take individual responsibility. 
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